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Radiant Light 

光明 
Shōbōgenzō Kōmyō by Eihei Dōgen Zenji 

Translated by Kazuaki Tanahashi and Mel Weitsman 

 

In a formal talk, Changsha, Great Master Zhaoxian, of Hunan, Great Song China, said, “The entire 

world of the ten directions is a shramana’s [monk’s] single eye. The entire world of the ten directions is a 

shramana’s everyday speech. The entire world of the ten directions is a shramana’s entire body. The entire 

world of the ten directions is the radiant light of the self. The entire world of the ten directions is within 

the radiant light of the self. In the entire world of the ten directions, there is not a single person that is not 

the self.”  

 

Make sure to endeavor in the practice of the buddha way. Those who practice should not be coarse or 

distant. Even so, there have been few practitioners of the way who have mastered this radiant light. 

 

* 

 

Emperor Xiaoming of the Later Han Dynasty, China, was the fourth son of Emperor Guangwu. His 

given name was Zhuang, and his posthumous name Emperor Xian. During his reign, in the tenth year of 

the Yongping Era [67 CE], Matanga and Dharmaratna introduced the Buddha’s teaching to China for the 

first time. At the scripture burning platform they defeated the Daoists who had mistaken views, by 

demonstrating the miraculous power of the buddhas. 

 

Later on, in the Putong Era [520-527] during the reign of Emperor Wu of the Kingdom of Liang, 

Bodhidharma traveled from India to the south sea province of Guandong. He was an authentic heir of the 

treasury of the true dharma eye. He was the twenty-eighth generation dharma descendant from 

Shakyamuni Buddha. He hung his traveling staff at the Shaolin Temple, Shaoshi Peak, Mount Song. As 

the First Zen Ancestor in China, Bodhidharma transmitted dharma to Huike, the Second Ancestor, Zen 

Master Dazu. This is intimacy within the radiant light of buddha ancestors. 

 

Until that time no one in China had seen or heard of the radiant light of buddha ancestors. Who then 

was even aware of the radiant light of the self? Even though people had been carrying the radiant light 

within their heads and encountering it all the time, they still did not practice it as their own eyeballs. Thus 

they do not clarify the shape and function of radiant light. Because they avoided encountering the radiant 

light, their radiant light was missing radiant light. Although missing is itself radiant light, they were 

immersed in missing. 

Those stinky skin bags who miss the point think that both buddha light and human light are red, white, 

blue, or yellow, like fire light or water light, pearl light or jewel light, the dragon king’s light, or sun or 

moon light. However hard they study with teachers and sutras, if they hear about the radiant light and 

think it must be like the way of a firefly, it is not the study with ultimate insight. There have been many 

like that from the Han, Sui, Tang, and Song Dynasties until now. Do not study with such dharma teachers 

of letters. Do not listen to such confused views of meditation teachers. 

 

The radiant light of buddha ancestors spoken of here is the entire world of the ten directions, as well as 

all buddhas and all ancestors, only buddha and Buddha, buddha light, and light buddha. Buddha ancestors 

maintain buddha ancestors as radiant light. They practice and realize this radiant light and become 

buddhas, sit as buddhas, and realize buddhas.  
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This being so, it is said [in the Lotus Sutra], “This light illuminates the eighteen thousand eastern 

buddha lands.” These words are radiant light. This light is buddha light. Illuminating the east is the east 

illuminating. This east is not the east of the common world; it is the center of the world of phenomena, in 

the middle of the fist. Although it covers the east, the radiant light is eight ryo [ounces]. Study that there is 

east in this land and in other lands, and that there is east in the east. 

In regard to the eighteen thousand, ten thousand is half a fist, half this mind. It is not necessarily 

thousands. It is not tens of thousands or one million. The buddha land is within an eyeball. To see and 

hear the words illuminates the eighteen thousand eastern buddha lands, and assume it is like extending a 

piece of white silk toward the east, is not the study of the way. The entire world of the ten directions is 

just the east. The east is called the entire world of the ten directions. This being so, there is the entire 

world of the ten directions. The words that express the entire world of the ten directions are heard by the 

eighteen thousand buddha lands. 

 

* 

 

Emperor Xiang of the Tang Dynasty was the father of Emperors Mu and Xuan, and the grandfather of 

Emperors Jing, Wen, and Wu. On the night when he held a ceremony revering the Buddha’s relics in the 

palace, a radiant light appeared. Xiang was delighted. Most of his courtiers congratulated him the 

following morning. 

But there was a courtier called Han Yu, whose given name was Tuizhi, with the posthumous name 

Lord Wen. He had been studying as a lay student of buddha ancestors. He did not express congratulations.  

Emperor Xian said, “All other courtiers are congratulating me. My lord, why do you alone not do so?”  

Han Yu said, “I have read in Buddhist literature that buddha light is not blue, yellow, red, or white. It 

must have been the light of a guardian dragon god.”  

The Emperor said, “What is buddha light?”  

Han Yu was silent. 

 

Han Yu was a lay person who had a courageous spirit. He was a person turning the heavens and 

turning the earth. To study like he did is beginner’s mind in study of the Way. Not to study in this way is 

to go against the Way. Even if one expounds a sutra and causes heavenly flowers to rain down, if one 

does not get to this point, it is a vain endeavor. Even if bodhisattvas of the ten stages and three classes 

speak with the same voice as Han Yu, that is the aspiration for enlightenment, and that is practice-

realization. 

Yet, there is something Han Yu Wengon did not understand about Buddhist literature. How did he 

study the words that buddha light is not blue, yellow, red, or white? If he had the ability to see that what is 

blue, yellow, red, or white is not buddha light, he should not see buddha light as blue, yellow, red, or 

white. If Emperor Xiang had been a buddha ancestor, he would have challenged him in this way. 

 

Thus, bright, bright radiant light is one hundred grasses. The radiant light of one hundred grasses 

cannot give or take roots, stems, branches, and leaves as well as flowers, fruits, light, and colors. 

There is radiant light of the five paths, there is radiant light of the six paths. Where there is, how would 

you talk about the light and the radiance? How do the mountains and rivers appear all of a sudden?  

Study closely Changsha’s words, The entire world of the ten directions is the radiant light of the self. 

Study that radiant light is the self of the entire world of the ten directions. 

The coming and going of birth and death is the coming and going of radiant light. Going beyond 

ordinary and sacred is the blue and red of radiant light. Becoming a buddha and becoming an ancestor is 

the black and yellow of radiant light. It is not that there is no practice-realization; it is just defilement 

[expression] of radiant light. Grasses, trees, tiles, and walls, as well as skin, flesh, bones, and marrow are 

the red and white of radiant light. Haze, mist, water, and rocks, as well as the path of a bird and the 

profound way, are rotating circles of radiant light. 
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To see and hear the radiant light of the self is the actual realization of encountering buddha, the actual 

realization of seeing the Buddha. 

The entire world of the ten directions is the self. This self is the entire world of the ten directions. 

There is no way to avoid it. Even if there is a way to avoid it, it is the vital path of going beyond the self. 

The skull and bones right now is seven feet tall. That is the shape, the form of the entire world of the ten 

directions. The entire world of the ten directions practiced and realized in the buddha way is the skull and 

skeleton, as well as skin, flesh, bones, and marrow. 

 

* 

 

Yunmen, Great Master Daciyun Kuangzhen, is a thirty-ninth generation descendant of the Tathagata, 

the World-honored One. He inherited dharma from Xuefeng, Great Master Zhenjiao. Although he was a 

latecomer in the buddha’s assembly, he was a hero on an ancestral seat. Who can say that a radiant light 

buddha has not appeared on Mt. Yunmen?  

Once he ascended the teaching seat and said to the assembly, “Each and every person embodies this 

radiant light. If you try to see it, it is totally invisible. Then, what is each and every person’s radiant 

light?”  

No one in the assembly answered. 

Yunmen answered for them, “The monks’ hall, the buddha hall, the kitchen, and the monastery gate.”  

 

Yunmen did not say that each and every person’s radiant light will appear later, has appeared in the 

past, or is appearing nearby. Clearly hear the words, Each and every person embodies the radiant light. 

Assemble one hundred or one thousand Yunmens and make them investigate together and speak in one 

voice. Each and every person embodies the radiant light is not Yunmen’s personal statement; everyone’s 

light takes itself up and makes this statement. Each and every person embodies the radiant light means all 

humanity embodies the radiant light. 

Radiant light means each and every person. Each and every person takes up the radiant light and sees 

its body, mind, and environs. There is a person where each and every radiant light embodies a person. 

There is a person where radiant light is the self. There is a person where each and every person embodies 

a person. There is radiant light where each and every radiant light embodies radiant light. There is 

embodiment where each and every embodiment embodies. There is each and every where each and every 

self embodies each and every. 

Thus, know that the radiant light that each and every person embodies is each and every person that is 

actualized. It is each and every person that each and every light embodies.  

Let me ask you, Yunmen, “What do you call each and every person? What do you call radiant light?”  

 

Yunmen said, Then, what is each and every person’s radiant light? This question is radiant light; it is a 

statement that kills doubt. Thus, each and every person who responds to it is a person of radiant light.  

No one in the assembly answered. Even if they had had hundreds and thousands of statements to make, 

they chose to express themselves by not responding. This is the treasury of the true dharma eye, the 

wondrous heart of nirvana, authentically transmitted by buddha ancestors. 

Yunmen spoke for them, The monks’ hall, the buddha hall, the kitchen, and the monastery gate. Spoke 

for them, means Yunmen spoke for himself, he spoke for the assembly, he spoke for the radiant light, he 

spoke for the monks’ hall, the buddha hall, the kitchen, and the monastery gate. 

However, what did he call the buddha hall, the kitchen, and the monastery gate? He may not have 

called the whole assembly of monks, as well as everyone else, the buddha hall, the kitchen, and the 

monastery gate. How many buddha halls, kitchens, and monastery gates did he mean? Which is Yunmen, 

the Seven Original Buddhas, the four times seven [twenty-eight Indian ancestors], the two times three [the 

first six Chinese ancestors], the fist, or the nostril?  
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Even if the monks’ hall, the buddha hall, the kitchen, and the monastery gate are buddha ancestors, 

they cannot avoid being each and every person. Thus, there is no each and every person [that does not 

embody radiant light]. In this way, there is no buddha in the hall of being buddha, no buddha in the hall of 

being no buddha. There is buddha of being light, buddha of no light, no buddha light, and being buddha 

light.  

 

* 

 

Xuefeng, Great Master Zhenjiao, said to the assembly, “I have met each and every person in front of 

the monks’ hall.”  

This is the moment when Xuefeng’s entire body is an eyeball. This is the moment when Xuefeng 

meets Xuefeng and the monks’ hall meets the monks’ hall. 

 

Regarding the statement by Xuefeng, Baofu asked Ehu, “Setting aside being in front of the monks’ hall 

for the moment, at which Land View Pavilion or Crow Stone Peak did Xuefeng meet each and every 

person?”  

Ehu quickly walked back to the abbot quarters. 

Baofu entered the monks’ hall. 

This is the emergence of an outstanding statement. This is the meaning of meeting. This is meeting the 

monks’ hall. 

 

Dizang, Great Master Zheying of the Dizang Monastery, said, “The tenzo [head cook] enters the 

kitchen.” 

 

This statement reaches a time long before the Seven Original Buddhas. 

 

Presented to the assembly of the Kannondori Kosho Horin Monastery at the fourth segment of the third 

night period, the second day, the sixth month, the third year of the Ninji Era [1242]. It has been raining 

for a long time and raindrops keep dripping from the eaves. What is the radiant light? The assembly must 

look and break through Yunmen’s words. 

 


